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Socratic influences among Hellenistic philosophers in spite of their diversity of schools are recently 
well argued and documented. Especially in Stoic ethics we can find some Socratic thoughts ? -- say, 
the identification of virtue with a kind of knowledge, therefore its opposite, ignorance as a cause of 
wrongdoing, the denial of akrasia, the thesis of the unity of virtues, the sufficiency of virtue for 
happiness, and autarcheia of the virtuous.

As Michael Frede suggests ‘We have to remember that the Stoics saw themselves as doing back to 
what they took to be Socrates’ position―relying for this, it seems, on how Plato presents Socrates 
in such dialogues as the Protagoras.’, Plato’s Protagoras is a source book of Stoic doctorines which 
cover not only ethics but also the other areas of philosophy. In this paper, I try to trace each of such 
doctrines back to some particular passages of the Protagoras.

First of all, as for the formation of so-called ‘Stoic categories’, we can find some hints in the 
following passage in it. ‘Wisdom, temperance, courage, justice, and piety ? are these five names for 
the same thing (epi heni pragmati), or is there underlying each of these names a unique thing 
(hypokeitai tis idios ousia), a thing with its own power or function (pragma echon heautou 
dunamin), each one unlike any of the others ?’ (Prot. 349b1-6) Chrysippus thinks virtues are some 
qualities which consist of four categories, i.e. substance (hypokeimenon or ousia), quality(poion), 
disposition (pos echon) and relational disposition (pros ti pos echon). But Chrysippus established 
his own view of virtue as a quality by refuting Ariston’s dissident view of virtue as a relational 
disposition. I think this dispute derives from different interpretations of the passage in the 
Protagoras.

It is striking , as Frede also remarks, that in Protagoras (352b4) Socrates characterizes reason as 
‘leading’ or ‘guiding’, using the very term (hegemonikon) with which later Stoics standardly refer to 
reson. And this precisely in a context in which Socrates in Protagoras denies that reson could be 
overcome by desire, fear, pleasure, and pain, which amount to later Stoic four primary passions. 
And finally I suggest the Stoic doctine of passion as a judgement also derives' from the 
characterization of fear as an expectation(prosdokia) in the Protagoras' argument on hedonistic 
calculation (Prot. 358d6-7).


